Rabbi Pinches Friedman
Parshas Vayeitzei 5775
Translation by Dr. Baruch Fox

The Revelation of the Divine Kabbalist the Rama of Pano

Eliphaz Who Refrained from Killing Yaakov Reincarnated into Onkelos
Who Refused to Heed the Advice of Titus a Reincarnation of Eisav

In this week’s parsha, parshas Vayeitzei, we read (Bereishis
28, 10): “maam qv7 paw ax=n apyr R¥"—Yaakov departed from
Be’er Sheva and went to Charan. In the Midrash, our blessed
sages expound that Yaakov left for Charan to find a wife while
empty-handed and penniless (B.R. 68, 2):
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Rabbi Shmuel bar Nachman began (Tehillim 121, 1):
“A song to the ascents. I raise my eyes to the mountains
(‘harim’).” I raise my eyes to the parents (a play on words;
“harim” means mountains, while “horim” means parents),
to those who taught me and formed me. “From whence
will come my help?” When Eliezer went to bring Rivka, it
is written (Bereishis 24, 19): “The servant took ten camels,
etc.”; while I do not even have a single nose-ring or bracelet

He contemplated and said: “Should I abandon my faith
in my Creator?! Chas v’'shalom! I shall not lose hope in
my Creator. Rather (Tehillim 121, 2):
Hashem... He will not allow the faltering of your foot; your

‘My help is from

Guardian will not slumber. Behold, He neither slumbers
nor sleeps . .. Hashem will protect you from all evil'—from
Eisav and Lavan; ‘He will guard your soul’ from the Angel
of Death; ‘He will guard your departure and your arrival.”
Thus, Yaakov departed.

In this Midrash, Chazal do not address the surprising fact
that Yitzchak Avinu dispatched Yaakov to Padan Aram to marry
one of Lavan’s daughters empty-handed.
(Bereishis 28, 2): mwn 1% np1 1R 228 YRIN2 1002 29K e Y o’
“qmaR 'mR 13Y nusn nwk—Arise and go to Padan Aram, to the
house of Betuel, your mother’s father; and take a wife from
there, from the daughters of Lavan, your mother’s brother.
[t seems inconceivable that Yitzchak would have sent him away

He merely says

penniless, without a single piece of jewelry or a single trinket.
Yet, the answer is well known, as Rashi explains later on in his
commentary (29, 11):
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“Yaakov Kissed Rachel and raised his voice and wept,”
because he came empty-handed. He said, “Eliezer, my
paternal grandfather’s servant, had in his hands nose-
rings, and bracelets, and delicacies; whereas I have nothing
in my hands; because Eliphaz, Eisav’s son, pursued him
at his father’s command, to Kkill him. He overtook him;
but since Eliphaz grew up under Yitzchak’s influence, he
withdrew his hand. He said (to Yaakov), “What should I
do concerning my father’s command?” Yaakov replied to
him, “Take that which is in my hand; for, a poor person is
considered to be like a dead person.”

Yaakov Avinu Paved the Way for All of Yisrael to
Withstand the Ordeal of Poverty

Now, it is incumbent upon us to explain and comprehend why
HKB”H orchestrated the events in such a manner—that Yaakov
should go to Charan, to establish a Jewish household and raise a
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family, empty-handed. We can provide a genuine and legitimate
explanation based on the incredible teachings of the Chiddushei
HaRim as presented in Siach Sarfei Kodesh (Vayeitzei):
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We learn from his sacred words that it was orchestrated from
above that Yaakov would endure the ordeal of poverty so that
he would have faith only in Hashem and no other entity. Thus,
he paved the way for all Yisrael to withstand the test of poverty.
Based on the fundamental principle that all things evolve based
on the way they begin, we can add a tantalizing thought.

Yaakov’s marriage to the holy matriarchs was the foundation
upon which the future of the Jewish people was built. It began
with Yaakov being penniless and enduring the ordeal of poverty.
Despite being destitute, he found strength in his faith in Hashem.
As we learned in the Midrash, he said: “Chas v’'shalom! I shall
not lose hope in my Creator.” We see, therefore, that the
establishment of the Jewish people was founded on “emunah”
and “bitachon” in Hashem. This beginning inculcated a similar
strength and “emunah” in all future generations of Yisrael.

The Ordeal of Poverty Is a Preparation
for the Ordeal of Wealth

Additionally, let us present the enlightening words of the
Ksav Sofer. Although, HKB”H subjected Yaakov to the ordeal of
poverty on his way to Charan; nevertheless, after his arrival in
Charan, he was subjected to the ordeal of wealth. In Charan,
he became tremendously affluent, as the passuk describes
(Bereishis 30,43): mr1ap1 ninawinian jNe 17 9191 18R IR WINR p1Iae”
“@¥mm oonn—the man became exceedingly prosperous
and he had proliferating flocks, and slave-women and
slaves, and camels and donkeys.

In this manner, he proceeds to explain the significance of the
tefilah articulated by Yaakov on his way to Charan (ibid. 28, 20):
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Then Yaakov took a vow saying, “If G-d will be with me, and
He will guard me on this way that I am going; and He will

give me bread to eat and clothes to wear; and I will return
in peace to my father’s house, and Hashem will be a G-d to
me.” Here are his holy words:
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There are two types of ordeals. The first is the ordeal of
poverty. Ifa person lives in misery, penniless, he is likely to rebel
against Hashem; he will steal, become corrupt and criticize the
Almighty. The second is the ordeal of wealth. In this scenario,
a person is liable to become haughty and to forget Hashem,
his Maker; he will take all of the credit for his own success.
Yaakov withstood both ordeals. Initially, he left his parents’
home penniless and destitute; nevertheless, he remained
steadfast in his Upon returning from Lavan’s
house, he possessed great wealth and abundant property and
possessions. Nevertheless, his “emunah” and belief in Hashem
remained unchanged.

“emunah.”

This is reflected in the prayer formulated by Yaakov: “If G-d
will be with me, and He will guard me on this way that I am
going...” Inother words, | am embarking now on a path that will
involve the ordeal of wealth; | pray that Hashem will protect me so
that [ will not abandon him . .. For, Hashem'’s assistance is always
necessary to endure every sort of ordeal. This is what he meant
by the words: “and He will guard me on this way that I am
going; and He will give me bread to eat and clothes to wear”—
he foresaw that he would become affluent and be subjected to the
ordeal of wealth . .. Nevertheless: “I will return in peace to my
father’s house, and Hashem will be a G-d to me.” Despite his
new found wealth, he would maintain his intimate relationship
with Hashem and would not abandon Him.

We have presented in the past the following passage in
the Gemara (Chullin 98b): ,wnw: 15 mar1 (a¥-25 mewsns) 300"
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“r1aya mmar 11apa--according to the passuk, “the sun rose for
him.” Is it possible that it rose only for him and not for the
rest of the world? Rabbi Yitzchak answers that the sun that
had set prematurely on his behalf, now rose prematurely
on his behalf. Let us explain. When HKB”H had the sun set
miraculously for Yaakov—alluding to the trial of poverty—He
prepared the way for all of Yisrael, the children of Yaakov, to
withstand the ordeal of poverty just as Yaakov had—even when
the sun of their success sets upon them. Similarly, HKB”H had
the sun rise miraculously for him, subsequently, on his return
from Lavan’s house. This alluded to the trial of wealth. Here
HKB”H made preparations for all future generations of Yisrael
to also remain adherent to Yaakov’'s kedushah and withstand
the ordeal of wealth, remaining steadfast in their “emunah,”
even when the sun of success shines upon them. In both cases,
Yaakov remained steadfast in his “emunah” in Hashem without
any deviation whatsoever.

HKB”H Subjected Yaakov to the Ordeal of Poverty
First before the More Difficult Ordeal of Wealth

It appears that we can elaborate further on this noble idea
presented by the Ksav Sofer. Why, in fact, did HKB”H subject
Yaakov to the ordeal of poverty before the ordeal of wealth?
The answer is related to the question as to which of these
two ordeals is the more difficult. We find an answer to this
inquiry in the writings of the Chasam Sofer (Shelach p. 67b).
He explains why the meraglim, who were esteemed leaders of
Yisrael, delivered defamatory reports regarding Eretz Yisrael.
They feared the trial of wealth in the land more than the trial of
poverty in the wilderness.

Similarly, the Ksav Sofer, in parshas Mishpatim (Shemos
23, 25), citing his father, the Chasam Sofer, zy”a, brings a proof
supporting this conclusion from the Mishnah (Avos 4, 9): v>”
“aEiyn ey nae myn 1Nt nx orpan—whoever fulfills the
Torah in a state of poverty is destined to fulfill its precepts
in a state of wealth. This Mishnah indicates that HKB”H tests
a person initially with the easier test, poverty. If he passes that
test, HKB”H subjects him to the more difficult test, wealth and
affluence. This then is the message conveyed by the Mishnah:
“azrpn mmInn R @pan bs"—if a person passes the easier test, by
fulfilling the tenets of the Torah even in poverty; nn»py na1e”
“awpn—he will ultimately succeed in the more difficult test—
observing the Torah even when wealthy.

Now, come and witness the wonders of Hashem. He tested
Yaakov Avinu, the head of the people of Yisrael, with these
two tests. When Yaakov fled from his brother, Eisav, Eliphaz
pursued him and confiscated all of his belongings—making
him a pauper. Nevertheless, he did not complain and remained
staunch in his faith in Hashem.

Subsequently, he became very wealthy in Lavan’s house, as it
is written (Bereishis 30, 43): n137 1R 19 o1 181 TRQ WIRA Y1807
“@vmm mvna orayt mnawi—the man became exceedingly
prosperous and he had proliferating flocks, and slave
women and slaves, and camels and donkeys. Nevertheless,
he remained steadfast in his faith in Hashem, as evidenced
by his proclamation to Lavan (ibid. 31, 42): *p%x a8 R *oi”
“sapmyw mpea any 09 Y o prxe et oinak—had not the G-d of
my father—the G-d of Avraham and the Dread of Yitzchak—
been with me, you would surely have now sent me away
empty handed.

Similarly, I found this idea expressed by the Sefas Emes
(Eikev 5659): m»pnn (vm 772 n1aR) RONRT,WIPaT pa 7o vt
JATIY PR wE DIMWPR 1190 00, wIyn TR a1 amyn Nt
There is an ordeal of poverty and of wealth.
“Whoever fulfills the Torah in a state of poverty is destined
to fulfill its precepts in a state of wealth.” For, the ordeal of
wealth is more difficult than the ordeal of poverty.

It states:

The Deeds of the Fathers
Foreshadow the Events of the Children

Thus, we see that the words of the Mishnah are exemplified
by Yaakov: “Whoever fulfills the Torah in a state of poverty
will ultimately fulfill it in wealth.” As the Chasam Sofer and
Sefas Emes explain, HKB”H tested him initially with the easier
ordeal—that of poverty. After withstanding that ordeal, He
tested him with the more difficult ordeal—that of wealth. We
can explain this sequence of events based on the writings of the
Ramban (Bereishis 12, 6):
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Here the Ramban introduces a basic principle, based on
the Midrash Tanchuma (Lech Lecha 9), that plays a vital role
throughout the parshiyos involving Avraham, Yitzchak and
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Yaakov: The events experienced by the Avos foretell future
events that their descendants will experience—"“ma’aseh Avos
siman la’banim.” Therefore, the Torah depicts at length their
journeys, the digging of the wells and other events that might
otherwise seem superfluous. They are all related to the future
destiny of the children of Yisrael.

We can now understand full-well why HKB”H arranged for
Yaakov to first experience the ordeal of poverty and then the
ordeal of wealth—both of which he passed with flying colors.
These ordeals represented examples of “ma’aseh Avos siman
la’banim.” The events Yaakov endured paved the way for all of
Yisrael throughout the generations. By adhering to and emulating
Yaakov’s kedushah, his children would also successfully
withstand the trials of poverty and the trials of wealth.

Thus, we can also conclude that by withstanding the ordeal
of poverty and engaging in Torah-study during galut, we will
ultimately be privileged to fulfill the tenets of the Torah during
the future geulah in a state of abundant wealth. The Sefas Emes
expresses this notion as follows (Ki Savo 5643):
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We are proof positive that the ordeal of wealth is more
demanding and difficult than the ordeal of poverty. We have
failed to successfully withstand the ordeal of wealth; therefore,
the geulah will arrive swiftly in our times from a state of
poverty. This concept is reflected by the Mishnah. Just as one
who fulfills the Torah in a state of poverty will ultimately fulfill
it in a state of wealth; similarly, one who neglects to fulfill the
Torah in a state of wealth, will ultimately fail to do so in a state
of poverty. Both clauses of the Mishnah apply to us.

Furthermore, we can suggest that this is the message HKB”H
conveyed to Yaakov in the dream (Bereishis 28, 12): g% mamy
“nzax 3xm—and behold! A ladder was set earthward. .. --this
represents an allusion to the ordeal of poverty, when a man is
bound by his earthly limitations; “mmamwn yran wr1"—and its top
reached heavenward--this represents an allusion to the ordeal
of wealth; “12 pr19191 2991y 2oPoR axYn mamr’—and behold! G-d’s
malachim ascending and descending on it--this alludes to
the fact that HKB”H sends His malachim to take people up and

down the rungs of the ladder—from poverty to wealth and vice-
versa. Nevertheless, in both scenarios: “"wy axa’s mam’—Hashem
watches over a Jew so that he will succeed in serving Hashem, be
it in a state of poverty or be it in a state of wealth.

Eliphaz the Son of Eisav
Reincarnated into the Convert Onkelos

Continuing onward and upward along this exalted path, let us
examine the fascinating personality of Eliphaz. On the one hand,
he was the first son of the wicked Eisav. On the other hand, he
was the father of the wicked Amalek. Yet, he himself, who stood
genealogically between these two reshaim, refused to kill Yaakov,
as per his father’s command. Why? Because he grew up under
Yitzchak’s influence. Still, as we learned from Rashi’s comment
cited above, he inquired of Yaakov as to how he should proceed
based on the precepts of the Torah: He said (to Yaakov), “What
should I do concerning my father’s command?” Yaakov
replied to him, “Take that which is in my hand; for, a poor
person is considered to be like a dead person.”

Now, we learn an important principle in the Gemara (B.K.
38b): mrw msw T9rER M2 Y5 qow napn fapn PR 2 R
“mx1—Rabbi Yochanan said: HKB”H does not withhold the
reward of any creature, event the reward for refined speech.
Accordingly, we must identify where and how HKB”H rewarded
Eliphaz for sparing Yaakov’s life. It appears that we can find
a clear-cut answer to this question in sefer Iyov. Among the
colleagues who responded to Iyov’s complaints regarding the
suffering visited upon him by HKB”H was Eliphaz HaTeimani,
as it is written (Iyov 4, 1): “amx»1 wamenit ravox 1p»1"—and Eliphaz
HaTeimani responded and said.

Rashi comments: Frxs Sw 1poma Sanmw o1 1,000 1wy 13 195K
“mow vy mwnw nsr—Eliphaz was the son of Eisav; because
he grew up under Yitzchak’s influence, he merited that
the Shechinah should rest upon him. In other words, the
Shechinah rested upon him, so that he could respond to Iyov’s
complaints.
Gemara’s statement (B.B. 15b) that Eliphaz HaTeimani was one
of seven neviim who prophesied to the nations of the world.
Thus, we can postulate that the Shechinah rested upon Eliphaz,

Apparently, Rashi’s comment coincides with the

because he absorbed some of Yitzchak’s kedushah; as a result, he
chose not to heed his father Eisav’'s command to kill Yaakow.

Notwithstanding, let us explore the wonders of Hashem,
Who orchestrates all that happens in the world. He reincarnates
Neshamos from generation to generation to rectify them and
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provide them with their due reward. Chazal tell us a fascinating
story concerning Onkelos before he converted (Gittin 56b):
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Onkelos was the nephew of the Roman Caesar Hadrian; he
wished to convert. Using sorcery, he raised the Caesar Titus
from the dead. He asked him who is important in that world.
Titus replied that Yisrael are important. Onkelos asked if he
should join them. Titus replied that they have many mitzvos
and he would not be able to abide by them. Instead, torment
them in this world and you will become a leader, as it is written
(Eichah 1, 5): “Her tormentors have become leaders.” All
those who torment Yisrael become leaders.

In the sefer Gilgulei Neshamos authored by the divine
kabbalist, the Rama of Pano, he writes:
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The convert Onkelos was an “ibur” (a form of gilgul)
of Eliphaz, who did not want to kill Yaakov as his father
commanded. He took his gold and left his body. . . Also, he
sought advice from Titus when he went to convert. He told
him to go and torment them ... Because Titus is Eisav; and
Eisav’s head rests with Yitzchak...

Onkelos the “Ger” Interpreted the Torah
Just As It Was Given to Moshe at Sinai

Here we learn an unbelievable fact. As a reward for not
heeding Eisav’'s command to kill Yaakov, Eliphaz merited
reincarnating into Onkelos, who did not heed the advice of the
wicked Titus--who was a gilgul of Eisav—who advised him not to
convert. Instead, he converted and was privileged to learn Torah
from Rabbi Eliezer and Rabbi Yehoshua and to translate the
entire Torah. This is explained in the Gemara as follows (Megillah
3a): “pwirt 2271 ATPUUNR 937 an TR At PN 1 Y ouan’—the
Targum of the Torah was composed by Onkelos the “ger,”

who learned it from Rabbi Eliezer and Rabbi Yehoshua.

It appears that we can explain how Eliphaz the son of Eisav
merited such a great reward—reincarnating into Onkelos
the “ger,” who interpreted the entire Torah—based on an
explanation in the Zohar hakadosh (Vayeitzei 146b) regarding
the Mishnah (Avos 1, 2): 1 mminn by a1y o st nebw by”
Q7TOM NiYMAa PR KT TP 3PP KT 7100 ,00T00 niaa byt ayn
“ammar x1—the world rests on three pillars—on the Torah,
on the “avodah” (the sacred service), and on “gemilut
chasadim” (the practice of kind deeds); the Torah is Yaakov;
the “avodah” is Yitzchak; “gemilut chasadim” is Avraham.

In other words, Avraham Avinu, who welcomed and
entertained guests, represents the pillar of “chesed.” Yitzchak
Avinu, who was bound on the mizbeiach as a korban, represents
the “avodah”—the sacrificial service. Yaakov Avinu, who
studied Torah in the Beit Midrash of Shem and Eiver, represents
the pillar of Torah, as it states (Bereishis 25, 27): an wx apy»”
“avorx awr—Yaakov was a wholesome man, dwelling in tents.
Rashi explains that this is a reference to the tents of Shem and
Eiver. Subsequently, when he fled from his brother Eisav, before
going to Charan, he hid in the Beit Midrash of Eiver for fourteen
years studying Torah. Rashi points this out in his commentary
on the passuk in our parsha (ibid. 28, 11): w5 X1 nipns ssws”
Y, AYIYa 25w KD 15y M3 W 0w 14 DA 25w B1PR 1NN ,01pn
“tna poy—this expresses exclusion; in that place he lay
down; however, during the fourteen years that he served in
the house of Eiver, he did not lay down at night, because he
engaged in Torah-study.

Now, this enlightens us and allows us to rejoice at having
glimpsed the wondrous ways of Hashem. Eliphaz, Eisav’s firstborn,
put his life at risk, by not obeying his father’s command to kill
Yaakov, the pillar of Torah. He knew that Eisav was a murderer and
was liable to kill him in a fit of anger for failing to obey his command.
Therefore, “midah k'neged midah,” Eliphaz merited reincarnating
into Onkelos the “ger,” who translated the entire Torah, just as it
was given over to Moshe at Sinai. Through the generations, it had
been forgotten, until Onkelos restored it for Yisrael.

Onkelos the “Ger” Outwitted His Uncle
Hadrian the Roman Caesar

Come and witness the wonders of the Torah. After Onkelos
used sorcery to raise the spirit of Titus from the dead to seek
his advice regarding conversion to Judaism, and consulting with
other spirits from the dead—including the wicked Bilam and
the Christian Yeshu—he decided to convert. Notwithstanding,

Parshas Vayeitzei 5775 | 5



he feared the reaction of his uncle Hadrian, who was the Roman
Caesar at that time. Therefore, he outwitted him by stating
that he wished to go out and learn the ways of commerce. Here
is how the Midrash Tanchuma recounts the story of Akilas,
otherwise known as Onkelos the “ger” (Mishpatim 5):
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Akilas, the nephew of Hadrian wished to convert; he feared
his uncle’s reaction. So, he told him that he was going to engage
in commerce. The uncle responded that if he needed money, his
coffers were open to him. The nephew said that he desired to go
out into the world and gain first-hand knowledge; [ want your
advice on how to proceed. The uncle advised him to seek out
a depreciated business, currently out of favor; for, eventually it
will come into favor and be very profitable.

Akilas went to Eretz Yisrael and began learning Torah.
He was noticed by Rabbi Eliezer and Rabbi Yehoshua; they
detected an obvious change in his facial appearance. They said
to one another that Akilas is obviously learning Torah. When he
came to learn with them, he began asking them many questions,
which they answered. When he returned to his uncle Hadrian,

the uncle inquired as to the change in his facial appearance. I
figured it was because your business endeavor failed; or perhaps
someone was causing you problems. Onkelos responded that
that was not the case; “no one would dare bother me, because
they know we are related, and they are all afraid of you.”

So, Hadrian persisted, “Why has your facial appearance
changed?” Onkelos replied, “Because I have been learning
Torah. Furthermore, I have been circumcised.” Hadrian said,
“And who advised you to do so?” Onkelos replied, “I sought
advice from you.” He said, “When?” Onkelos replied, “When 1
told you that [ wanted to engage in commerce; and you told me
to get involved in a business that is currently out of favor; for it
would eventually become valuable. I scrutinized all the nations
and did not find anyone as lowly and undervalued as Yisrael.
They are surely destined to rise; this is substantiated by the

words of the prophet Yeshayah (Yeshayah 49, 7).

If we analyze this Midrash, we find something fascinating.
Onkelos converted based on the advice of the Caesar Hadrian:
noyny na1ow 3 PIoY 19, PINa N aYaY 1R INNY Xounapta b
“asnwn nx1—find a depreciated, devalued business; engage in
it, for it will eventually rise and be profitable. This advice led
him to associate himself with Yisrael, as he tells Hadrian: »n=m”
“mivynnb na101 YRAWeD pANa n2Ina avaw aneRa RS nmIRa Yo Yy—no
other nation in the land is as downtrodden as Yisrael; they are
surely destined to rise. For, HKB”H subjects Yisrael in galut to
the ordeal of poverty. By fulfilling the precepts of the Torah in
a state of poverty, they will ultimately fulfill its precepts in a
state of wealth, at the time of the future geulah. Thus, Onkelos
converted and joined Yisrael, the lowly people in galut.

As we have discussed, this parallels the situation of Eliphaz
very nicely. He endangered his life by not killing Yaakov. Yet,
to still comply with the mitzvah of “kibud av,” he confiscated
all of Yaakov’s possessions. As a result, Yaakov was left to
fulfill the precepts of the Torah while subjected to the ordeal of
poverty. By withstanding this ordeal, he subsequently fulfilled
the precepts of the Torah in Lavan’s house in a state of abundant
wealth. Therefore, Eliphaz reincarnated into Onkelos the
“ger,” who converted by associating himself with Yisrael, who
are subjected to the ordeal of poverty in galut. Yet, he did so
knowing full well that in this merit, they would ultimately rise
valiantly at the time of the future geulah.
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